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ABSTRACT. This study aims to analyze accountants' perceptions regarding the integration of Sharia
accounting principles in Islamic financial institutions in Pacitan, focusing on case studies at
BMT Tawakkal and BMT Muamalah. This research employs a qualitative approach through
in-depth interviews with accountants directly involved in the implementation of Sharia
accounting principles in these institutions. The findings reveal that while most Sharia
accounting principles, such as transparency, fairness, and the avoidance of riba (usury),
have been implemented, several principles have not been fully applied. The main challenge
faced is the pressure to achieve high profit margins, which sometimes conflicts with the
ideals of Sharia accounting. Therefore, strategic and innovative solutions are needed to
ensure more consistent application of Sharia accounting principles, creating a balance
between commercial gains and Sharia values. Ultimately, this is expected to bring blessings
and justice in the eyes of Allah for all Sharia-compliant business actors.
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INTRODUCTION

Indonesia as the largest Muslim majority country significantly influences its social, political,
and economic landscape, especially in the increasing interest in implementing the Islamic economic
system. This system is considered a fairer alternative to traditional capitalism, in line with the
aspirations of its Muslim population. Community participation and Islamic financial education are
essential for the development of the Sharia economy in Indonesia. A study in West Java found that
these factors significantly drive the growth of the Sharia economy, with education having the most
substantial impact (Fithrianto et al., 2024). The role of Islamic education is very important in
promoting social integration and addressing the diverse needs of Indonesian society, which can
increase the acceptance of Islamic economic principles (Ruslan, Suryanto, 2024).

Indonesia ranks third in the Global Islamic Economy Indicator, reflecting its potential to
lead in the halal industry. However, there is still a gap between capabilities and actual performance
compared to countries such as Malaysia (Siregar & MA, 2024). Employment policies must be aligned
with Islamic economic principles to ensure fair wages and labor rights, which are essential for
sustainable economic development (Akmal et al., 2024). While the Islamic economic system offers
a promising alternative, challenges such as policy inconsistencies and the need to increase
community engagement remain critical to its successful implementation. The rapid development of
the Islamic economic and business system in the early 1990s, especially after the establishment of
Bank Muamalat Indonesia in 1992, marked a significant shift towards the integration of Islamic
principles into financial practices. This transition was marked by the emergence of Sharia-compliant
banks and financial institutions, reflecting the wider acceptance of Islamic finance. The


mailto:lutfiaini@isimupacitan.ac.id*
mailto:maltaana@isimupacitan.ac.id
https://doi.org/10.3390/rel14010129

Lutfi Robmah Aini*

establishment of Bank Muamalat Indonesia catalyzed the growth of Islamic banking, leading to the
proliferation of Islamic banks throughout Indonesia (Nugroho et al., 2023). And Islamic finance has
gained traction globally, with institutions expanding from the Middle East to Asia and even Western
countries, indicating strong international interest (Cinta Rahmi, 2023).

The past three decades have witnessed significant advances in Sharia-compliant financial
activities, leading to an increased demand for Sharia accounting. This evolution reflects the growing
acceptance of Sharia principles in global finance, as evidenced by the expansion of Sharia-compliant
products and services across various sectors. For example, Sharia banking has become an integral
part of the Islamic economy, promoting ethical financial practices aligned with Islamic teachings
(Siregar & MA, 2024). The development of Sharia-compliant insurance mechanisms emphasizes
cooperation and mutual assistance, in contrast to conventional models that often involve usury
(ribaan) (Syuhada & Mursyid, 2024). Another example is Sharia accounting, rooted in Islamic
principles, focusing on accountability and fairness, ensuring compliance with Sharia law in financial
reporting. The integration of Sharia values into accounting practices is crucial for aligning financial
operations with ethical standards and achieving economic justice (Syuhada & Mursyid, 2024).
Islamic financial institutions play a vital role in promoting financial activities that are in line with
Islamic principles. These institutions are involved in the collection and distribution of funds through
various sharia-compliant products, emphasizing ethical practices and the welfare of the community.
The following section outlines their functions and significance. Where Islamic financial institutions
offer products such as murabahah (cost plus financing) and wakalah (agency contract), which
comply with Islamic law by avoiding interest (riba) and speculation (gharar) (Huda, 2024). These
products are designed to encourage economic growth while ensuring compliance with sharia
principles, thereby promoting financial inclusion. The development of Islamic banking and fintech
has contributed significantly to the Islamic economy, especially in areas such as Indonesia, where
the majority of the population is Muslim (Sugianto, 2024).

In general, financial institutions act as financial intermediary institutions, namely the
absorption of funds from surplus economic units, both individuals, orders and business sectors to
provide funds for deficit economic units. With the existence of financial institutions, it can minimize
the cost of procuring or processing information about investment, therefore investment is more
efficient for both parties, both from surplus units and deficit units (Ismail, A.G., Ahmad, 1., 2000).
Sharia Accounting is important for all users of sharia-based financial institutions and those interested
in them. Sharia Accounting is an accounting that is in accordance with the rules set by Allah SWT.
Accounting itself means a process of identifying transactions, recording, classifying, summarizing,
so that financial information is produced in the form of financial reports that can be used for
decision making (Nurhayati, 2009). Sharia is a rule set by Allah SWT to be obeyed by humans in
carrying out all their activities in the world. The development of Islamic Financial Institutions in
Indonesia has increased in terms of quality regardless of type. Islamic Banking began operating in
Indonesia in 1992 with the establishment of Bank Muamalat and was followed by Takaful Islamic
Insurance which was established in 1994. Both institutions can be said to be pioneers in the growth
of sharia business in Indonesia. Not only commercial Sharia Financial institutions are growing, but
also non-profit Sharia financial institutions. Even sharia microfinance institutions such as BMT
(Baitul Maal Wa Tamwil) are also growing very rapidly in Indonesia (Muhammad, 2010).

In this context, the Sharia Accounting that we are discussing is actually part of our efforts
in building prophetic social science in the field of accounting. Normative commands have been in
the Qur'an, the next is to translate the Qur'an in the form of Sharia Accounting theory which in turn
is used to provide guidance on accounting practices that are in accordance with sharia. That the
discussion of the theory of Islamic accounting principles here cannot be separated from the context
of faith, knowledge, and action, and this means that the theory of Islamic Accounting (in this case
knowledge). Used to help accounting practice (action). From this relationship we can see that the
theory of Islamic Accounting (knowledge) and the practice of Islamic Accounting (action) are two
sides of the same coin. Both cannot be separated. Both must also not be separated from the
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framework of faith/monotheism (faith) in this case can be described as the side of a circle on a coin
that limits the other two sides from going outside of faith. In the context of the circle of faith,
philosophically the theory of Islamic Accounting (as one of the prophetic social sciences) has the
following principles: Perception in general terms is a person's view of something that will make a
response of how and with what a person will act. From the definition of perception above, it can be
concluded that perception is a process of receiving stimuli through the senses, then a person selects,
organizes and interprets the input of information and existing experiences and then interprets them
to create a meaningful overall picture. Accountants at this time can be called those who have
graduated from a bachelor's degree (S1) in accounting study program and have obtained an
accountant degree from professional accounting education. The accounting profession is all fields
of work that use expertise in the field of accounting, including the fields of work of public
accountants, internal accountants, accounting educators, government accountants. In the context of
this study, perception can be interpreted as the acceptance or view of a person through a process
obtained from experience and learning at the BMT where the accountant works. So that an
accountant is able to describe something such as the principles of sharia accounting at BMT.

Baitul maal wa tamwil (BMT) is a community self-help institution in the sense that it was
established and developed by the community. Especially at the beginning of the establishment of
BMT, it was usually done using resources, including funds or capital from the community itself.
Since the beginning of the establishment of BMT, it was designed as an economic institution, it can
be said that BMT is a people's economic institution that in concept and in real terms is more focused
on the lower classes. BMT seeks to help develop micro and small businesses, especially through
capital. BMT in principle seeks to organize mutual assistance efforts between residents of a region
(community) in the economic community. The hope of establishing BMT is to help the
economically weak community in improving their lives through halal businesses, BMT needs to
develop public trust by one of which is presenting, measuring, disclosing, and recognizing its income
in financial reports transparently, and can present information that can be understood. Relevant,
reliable, and can be trusted to be true. BMT is now not something foreign to the public, they know
and trust the financial institution like trusting conventional and sharia financial institutions that have
been large until now. However, there are still many cases of financial institutions in the surrounding
environment, one of which Jawa Pos news "BMT Office Collapsed or closed, namely BMT PSU
(Perdana Surya Utama) Malang, BMT Leader Anharil Huda as general manager disappeared taking
billions of rupiah of customer money, in addition, the BMT building has now changed hands to
become an apartment building of PT. Sinwa Barokah Abadi Surabaya under construction. On July
10-15, 2015 Anharil Huda the general manager had promised to return customer deposits but in
reality when that time came Anharil Huda had disappeared.”

From the research results (Firman, Abdul Hanid Habbe, 2010) it shows that the respondents
perceive sharia accounting as being able to distinguish between halal and haram activities. Each
transaction will be identified as halal and haram, both from the substance being transacted and the
transaction process. So that the financial report will present information that is true and far from
lies (false). Because all information presented in the financial report is based on Islamic practices
that are guaranteed to be accurate, honest and free from fraud. From the news exposure and research
results above, have the accountants of BMT As - Salam Kalibening Mojoagung, and BMT
Muamalah Mojoagung really implemented sharia accounting principles as a foundation in carrying
out accounting practices or vice versa.

METHOD

This study uses a qualitative descriptive method that describes an accountant's perception
or assessment of the application of sharia accounting principles at the BMT where they work. The
data analysis technique in this study uses an interactive model based on the opinion of, namely
stating that activities in qualitative data analysis are carried out interactively and continue
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continuously until complete, so that the data is saturated. Activities in data analysis are data
reduction, data display, and conclusion drawing/verification (Sugiyono, 2016).

Data Reduction: Reducing data means summarizing, choosing the main points, focusing on
important things, and discarding unnecessary things or selecting data that has been collected. Where
researchers reduce data that researchers sort out data obtained from the results of interviews with
accountants' perceptions of Islamic accounting principles at the BMT they occupy and match the
results of the interview with the theory of Islamic accounting principles according to Iwan
Triwiyono as a reference for researchers. Data Presentation: In presenting data, it can be done using
a brief description or for presenting data with narrative text. The presentation of this research data
will be narrative, describing what has been obtained from the results of data reduction later to form
a conclusion that is easy to understand. Drawing Conclusions and Verification: The third step in
qualitative data analysis is drawing conclusions. The conclusion in qualitative research that is
expected is a new discovery that did not exist before. Findings can be in the form of a description
or picture of an object that was previously still dim or dark so that after being studied it becomes
clear. So, the conclusion of this research will describe the results of an accountant's perception of
the application of sharia accounting principles that have been matched with the theory that is the
researcher's reference so as to obtain results as to whether the sharia accounting principles have
been applied or not.

RESULT AND DISCUSSION
Result

The results of this study were obtained through data collection and analysis focused on the
application of Islamic accounting principles in Islamic financial institutions. The research findings
are discussed comprehensively to illustrate the implementation of Islamic principles in accounting
and financial reporting practices, as shown in Table 1.

Table 1. Research results on the application of sharia accounting principles

Sharia Basi Findings at Findi
No  Accounting C aste BMT Indings at Conclusion
Principles oncepts Muamalah BMT Tawaldal
P
1 Humanist Instrumental ~ Family policy, Issue warnings Both BMT's
no fines, and fines for late  apply humanist
installment payments principles but
restructuring are not yet fully
according to consistent
ability
Socio- Providing annual  Islamic boarding  Social activities
economic zakat and social  school donations are in
assistance to the and regular accordance with
community assistance to the  sharia principles
community
2 Emancipatory Critical & Focus on The goal of The principle of
Justice customer customer welfare  justice between

welfare but still

and institutional

material and

consider profits profit non-material
has been
applied
3 Transcendental ~ All-inclusive  Profit sharing The profit The principles
system without  sharing system is have been
implemented implemented

4 JIIS: Journal of Interdisciplinary Islamic Studies, V'olume 5, Issue. 1, 2026, pp. 1-11



Integration of Islamic accounting principles in Islamic financial institutions: accountant’s perspective and analysis

usury on savings

according to

even though

and financing BMT policy there are still
rigid policies
Rational- Financing Financing It has been
intuitive analysis based analysis with implemented
on collateral, rational and but is not yet
character, ability intuitive fully flexible
to pay considerations
4 Teleological Ethical Financial Sharia-compliant Ethical
products financing principles have
according to products been applied
sharia contracts
(mudharabah,
murabahah, etc.)
Holistic Customers grow, Helping The goal of
welfare employee and customers and prosperity in
institutional improving the world and
well-being welfare the hereafter is
improves achieved

Discussion

The Humanist Principle, namely in practice, Islamic accounting is humane (humanizing
humans), where in the humanist principle it can be derived into a basic concept, namely instrumental
and socio economic (Arwani, 2020). Instrumental in Islamic accounting is flexible (not rigid). The
implication is that the community that practices it does not feel foreign to this instrument, in fact
they feel enjoy it. For socio-economic itself, it means that sharia accounting is not only limited to
economic transactions (material), but also social transactions. Because what is practiced must be
humane, then the meaning of humane is returned to humanizing humans. So, we as social beings
who are humane must help each other without prioritizing personal interests first. Between personal
interests and others must be balanced.

Islamic financial institutions are currently starting to develop, for example in the Mojoagung
area there are BMT Muamalah and BMT Tawakkal. When there is a phenomenon of customers
who have receivables but cannot pay the receivables according to the agreed date. They responded
to the phenomenon. Where there are several treatments or policies carried out by the BMT. For
BMT Muamalah, a family-oriented policy was issued, no fines were given. The first step is only a
warning with a reprimand to pay. If the warning that is intended does not receive a response from
the customer to pay the receivables, then the second step is resolved amicably by making an
agreement between the BMT and the customer until it is decided that the receivables can be paid.
For example, by reducing the installment value by looking at the customer's ability to pay the
installments.Actions or policies taken by BMT Tawakkal, if there is a phenomenon of customers
who cannot pay their receivables according to the agreed date. The first policy for customers will be
given a warning, a warning to pay the receivables. If the customer does not respond to the warning,
a fine of @ 1 million will be imposed, worth Rp.250,- times the length of time the customer has not
paid the receivables. So that there will be a sense of deterrence for BMT Tawakkal customers not
to repeat this. It can be concluded from the humanist principle in the instrumental concept, that
both BMTs have done what has been described in the humanist principle, but there are several
things that are not in accordance with the humanist principle. Because the funds managed by BMT
are a mandate from the funder where they believe the funds given will be managed properly and the
funder also obtains a profit margin as a benefit. So in practice, this sharia accounting must be
balanced, where the user of the funds obtains benefits as well as the funder. For socio-economic in
BMT - Maslahah, social activities carried out by providing assistance to Islamic boarding schools in
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Bangil Sidogiri Pasuruan, are not monthly, but every year there must be. For ZIS BMT Muamalah
every year issues donations for the underprivileged community around Mancilan village in the form
of zakat maal. Likewise, BMT Tawakkal also carties out social actions in the form of donations for
the Babussalam Islamic Boarding School, but it is not monthly but there is always one every year.
They also provide donations of Rp 25,000 every month for widows in the area around BMT As -
Salam. For ZIS, it has been distributed according to sharia provisions, every year they have an agenda
of zakat, infaq, shodaqoh given or distributed to anyone in need. From the humanist principle in
the socio-economic concept, a conclusion can be drawn that refers to the theory. That both BMTs
have followed the humanist principle where they have carried out social activities even though they
are not scheduled for certain. And for the ZIS allocation, they have done it according to sharia.

Emancipatory Principle

The Emancipatory Principle is a principle of Islamic accounting that is able to make
significant changes to the theory and practice of modern accounting that has developed today
(Prasetyo et al., 2025). The changes referred to here are liberating changes (emancipation). Where
this modern accounting has a weakness in the aspect of very high economic (material) emphasis.
For that, the existence of the emancipatory principle in Islamic accounting teaches that accounting
is not only material emphasis but also emphasizes non-material aspects. For the emancipatory
principle, there are two basic concepts, namely: Critical and Justice (Catala, 2024). Critical and justice
have interrelated meanings. The basic concept of critical provides a basis for thinking that
accounting is not dogmatic and exclusive. And based on this critical assessment, a better accounting
theory can be built than before (Khatun & Hossain, 2023). In modern accounting, the emphasis on
economics (material) is increasing, resulting in the elimination of non-material aspects.

By using the basic concept of critical, it is lifted and freed to then be placed in a fair position
(justice) between material and non-material. So, in the sale of a financial institution's product if it
adheres to sharia accounting in the emancipatory principle which has the basic concept of critical
and justice, it must be positioned fairly between the material and non-material aspects (Sumidartiny
& Safitry, 2025). Basically, both BMTs respond to the main purpose of selling products for the
welfare of the community or customers, but in practice they also have the main goal of making a
profit. It can be concluded that both BMT's have implemented the emancipatory principle by having
the goal of improving the welfare of customers, but not only the welfare of customers, the welfare
of the BMT must also be considered, by getting profit from the operational results of product sales.
So both are in a fair position, where customers are prosperous with the working capital provided by
the BMT and the BMT also gets the profit sharing agreed upon when the financing agreement takes
place.

Transcendental Principle

This Tracendental Principle means that this tracendental principle is not limited to material
objects only but also non-material (mental and spiritual) so that in this way, the theory of Islamic
accounting will truly be emancipatory (Muthoifin et al., 2024). So this tracendental Principle derives
the concept of all-inclusive and rational intuitive. The basic concept of all-inclusive provides the
understanding that the rules in BMT must be in accordance with sharia (Anggreni & Puteri, 2023).
For sharia cooperatives in Indonesia, there is no legal umbrella that specifically regulates sharia
cooperatives in the form of laws. Law number 25 of 1992 concerning cooperatives does not mention
the rules of sharia cooperatives at all, but in practice based on the regulations that emerge and their
position is under the law. Namely the decree of the minister of cooperatives and small and medium
enterprises Number 91 / kep / M.KUKM / IX / 2004 concerning guidelines for implementing
sharia financial services cooperative business activities, many sharia cooperatives are established and
operate like cooperative institutions based on sharia principles. Basically, this BMT does not have
its own legal umbrella, this BMT is under the auspices of cooperatives, BMT obtains a decree from
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the minister of cooperatives and small and medium enterprises concerning guidelines for
establishing and operating BMT.

For example, the formation of a sharia cooperative is based on the agreement of the
members along with the principal savings of the members which become the capital of the sharia
cooperative that will be formed. Therefore, as long as they are members of the sharia cooperative,
the members' ownership rights to the capital of the sharia cooperative will continue to be
recognized. For this sharia cooperative, zakat is recommended for its customers, because this
cooperative is also a Ziswaf institution. In sharia economics, interest (riba) is clearly prohibited (Lina
Marlina et al., 2023). Therefore, every transaction that is based on sharia principles, including sharia
cooperative transactions, will not be determined through an interest system (riba), but based on the
principle of profit sharing as regulated and recognized in sharia economics. Both BMTs responded
that they implemented this which is the rule of sharia cooperatives. For example, in savings products,
profit sharing is applied without any deductions at all for customers who save. For financing
regarding the determination of the language applied in monthly installments, in practice they have
made an agreement between the BMT and the customer to agree on the language determined by
the BMT. Sometimes there are also customers who agree to the specified discussion but there are
also customers who object but the BMT cannot provide flexibility for their customers. The BMT
party still maintains the determination of the discussion that has been determined by the BMT
(Sholehuddin & Ashari, 2023). It can be concluded that both BMTs have implemented the
tracedental principle in their all- inclusive concept, they implement profit sharing (bahas) in savings
and there are no deductions at all charged to customers who save. They also implement profit
sharing (bahas) in financing receivables with a bahas value agreed by the BMT which will later be
given to customers, although sometimes there are customers who object, but all of that has become
BMT's policy to determine the bahas value with full consideration.

This rational intuitive in practice does not only rely on rational thinking (Grimm & Richter,
2025). But also considers intuition or heart movements. In the analysis of the sale of financing
products, the response from BMT Muamalah they look at the collateral value, the amount of the
loan applied for, a person's ability to pay and the characteristics of the person. Likewise, BMT
Tawakkal in analyzing the provision of receivables is seen from the aspect of the collateral value,
the loan applied for, the ability to pay and the character of a person. If there is a situation after
analyzing the collateral value and the amount of the loan that is not comparable, for example the
amount of the loan value is greater than the collateral value on the market. The response from BMT
Muamalah and BMT As - Salam, the action taken by being realized by lowering the loan value
according to the market value of the collateral, before being realized, the reduction in the loan value
is discussed first to get an agreement for approval of the realization. It can be concluded from the
responses of the two BMTs, they have implemented the tracedental principle but some things are
not in accordance with the tracedental principle by not being able to provide the loan desired by the
customer because the collateral value is small, because the institution avoids losses.

Teleological Principle

This Teleological Principle provides a basis for thinking that accounting does not merely provide
information for economic decision making, but also has a transcendental purpose as a form of
accountability to God, to fellow human beings, and to the universe (Fadhilla Husna et al., 2025).
This principle leads humans to the goal of the essence of life which is falah (victory). Falah here
can be interpreted as the success of humans returning to the creator with a calm and pure soul. For
the teleological principle, there are two basic concepts, namely Ethical and Holistic Welfare. Ethical
means that whatever is done by humans must be in accordance with Islamic values. For example,
in the sale of BMT products, it must be in accordance with Islamic law. The products sold at BMT
Muamalah (Muthoifin et al., 2025) are: a) Sharia Savings that can be withdrawn at any time with
the wadiah yad ad dhamamah or mudharabah mutlaqoh contract, b) Sharia Deposits in the
mudharabah mutlaqoh principle are managing your funds as a term investment, ¢) Education
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Savings are savings for educational institutions and others with the Wadiah yadh Adhamamah
contract, d) Murabahah Financing is a sale and purchase agreement for goods by stating the
acquisition price and profit (margin) agreed upon by the seller (BMT) and buyer (Customer), )
Mudharabah Qiradh Financing is the transfer of assets and Shahib Al-maal (capital/fund owner)
to Mudharib (fund manager) as business capital, while the profits are divided according to the
agreed ratio (profit and loss ratio). If a loss occurs, it is covered by the profit obtained. However,
if there is a Mudharabah contract that does not get any profit at all or experiences a loss, then the
Mudharib (fund manager) is not entitled to be paid for his efforts, and the Shahib Al-maal (fund
owner) is not entitled to claim losses from the Mudharib . This is so if the loss is not caused by the
negligence of the Mudharib, f) Sharia Gold Pawn (Ar - Rahn) is an easy and practical loan scheme
to meet the community's funding needs with a sharia-compliant pawn system with collateral in the
form of gold. The way to get a loan is simply to bring your collateral along with a photocopy of
your identity to the appraiser's counter and your collateral (Marhun) will be appraised by the
appraiser, then you will receive a loan (Marhun Bih) of 90% of the appraised value.

Loan repayment process the repayment process can be done at any time before the maximum
period of 120 days, either in one go or in installments. And if up to 120 days have not been able to
pay off, the Customer can extend the loan period up to the next 120 days by paying the ijarah and
administration fees according to the applicable rates. It can be concluded from the above
explanation that the products sold by BMT Muamalah and BMT Tawakkal are in accordance with
the tracendental principle in the ethical concept, which can be seen from the products that are in
accordance with sharia provisions. Furthermore, the derivative of the teleological principle, namely
the basic concept of holistic welfare in its practice, sharia accounting is applied not only to seek
profit (profit margin) but also non-material, namely complete welfare for customers, employees,
and also leaders (Agustin et al., 2023). In BMT Muamalah and BMT Tawakkal, many financing
customers have a history of being tied to financing or capital providers who burden customers with
large installment interest rates, which are not in accordance with sharia accounting provisions. In
the end, these customers feel burdened and many also experience losses due to the financing.
Customers feel deterred by the financing, for the next step, customers will definitely consider taking
out a loan. With the existence of BMT Tawakkal and BMT Muamalah institutions based on sharia,
the appearance of BMT and its Islamic employees can be used as an added value for customers to
become BMT members, the strategic location of BMT where BMT Muamalah is close to the
Pacitan town square and BMT Tawakkal is located in a boarding school and in the middle of
furniture and meatball entrepreneurs, the existence of this BMT is very helpful for customers who
want to take out loans and want to deposit their assets, for that BMT is a solution for customers
who are tied to loans that burden them.

Basically, the purpose of establishing a financial institution (BMT) is for the welfare of the
community (Rukoyah & Saepudin, 2025), both from BMT customers, employees and leaders. This
goal has been achieved, customers who become members of BMT can develop their businesses
from BMT capital loans. Customers also feel comfortable entrusting their assets to BMT. If this
BMT runs well and follows sharia correctly, it will create welfare for employees and customers for
the survival of employees and leaders. The response from both BMTs, they feel sufficient for what
is given to them, and they also feel comfortable working in a financial institution based on shatia.
It can be concluded from the teleological principle that both BMTs have implemented the
teleological principle in the holistic welfare concept, they both gain welfare in the world and the
hereafter because they carry out these activities based on sharia.

CONCLUSION

The results of the study indicate that the application of shatia accounting principles has not
been implemented as a whole in BMT Tawakkal and BMT Muamalah, because it is still influenced
by the desire to obtain high profit margins. Therefore, the implementation of sharia accounting
principles has not been carried out optimally until now. Thus, it is suggested that the application of
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sharia accounting principles should emphasize every aspect that can increase obedience to Allah
SWT, so that its implementation may continue to be improved and provide the best solutions for
fund recipients and donors in order to create justice and balance. In this way, sharia accounting
practices that are inconsistent with Islamic values can be minimized. Furthermore, the sharia
supervisory council is expected to intensify the socialization and supervision of proper sharia
accounting implementation. The government is also expected to contribute more actively to
supporting small-scale Islamic financial institutions (BMTSs) so that their operational activities can
be conducted more effectively and in accordance with sharia principles.

However, this study has several limitations. First, the research was conducted only in two
Islamic financial institutions, namely BMT Tawakkal and BMT Muamalah, so the findings cannot
be generalized to all Islamic financial institutions in Indonesia. Second, the study focused primarily
on the perspectives of accountants and institutional practices, without involving broader
stakeholders such as customers, regulators, or sharia supervisory boards in depth. Third, the research
used a qualitative approach with limited data sources, which may affect the comprehensiveness of
the findings. Therefore, future studies are recommended to involve a larger number of Islamic
financial institutions from different regions and operational scales in order to obtain more
comprehensive results. Further research may also adopt mixed-method or quantitative approaches
to measure the effectiveness of sharia accounting implementation more objectively. In addition,
future researchers are encouraged to explore the role of sharia governance, digital financial systems,
and regulatory policies in strengthening the implementation of Islamic accounting principles within
Islamic financial institutions.

REFERENCE

Agustin, F., Muhtadi, R., & Sahal, S. (2023). The Importance of Implementing Environment, Social
and Government (ESG) and Maqasid Sharia-Based Islamic Finance in Islamic Bank. Journal
of Lslamic Economic Laws, 133—158. https://doi.org/10.23917 /jisel.v6i2.21214

Akmal, M. I. R., Fatimah, F., & Jihan, S. A. (2024). Employment Policy in Indonesia From an
Islamic Economic Perspective. Journal of Finance, Economics and Business, 3(1), 84-97.
https://doi.org/10.59827 /ifeb.v3i1.119

Anggreni, M., & Puteri, H. E. (2023). BMT’s Role as a Strategic Partner of Sharia Banks: Reviewing
the Effectiveness of Channeling Programs in Creating Islamic Financial Inclusion. .A~Kbaraj:
Journal of Islamic Economic and Business, 5(4). https://doi.org/10.24256 /kharaj.v5i4.4702

Arwani, A. (2020). The Formulation of Islamic Accounting Views In Syekh Siti Jenar Nusantara
Sufism. Jurnal — Akuntansi Dan Aundit — Syariah (JAAS), 1(1), 1-20.
https://doi.org/10.28918 /jaais.v1il1.3241

Catala, A. (2024). Nothing About Us Without Us: Identifying Principles of Justice For
Emancipatory Participatory Research in the Context of Neurodiversity. Kennedy Institute of
Ethics Journal, 34(2), 311-331. https://doi.org/10.1353 /ken.2024.2a958997

Cinta Rahmi. (2023). Memahami Ekonomi dan Keuangan Islam. [urnal Riset Ekonomi Dan
Akuntansi, 1(2), 317-338. https://doi.org/10.54066/jrea-itb.v1i2.759

Fadhilla Husna, Mutia Febrina Sari, Taufik Ramadhan SY, & H. Aidil Alfin. (2025). Akad
Mudharabah dalam Figh Mualamah Kontemporer Study Literatur Hasil Penelitian di
Indonesia.  Jurnal  Ilmu  Manajemen, Ekonomi  Dan  Kewiransabaan, 5(2), 390—405.
https://doi.org/10.55606/jimek.v5i2.6290

Firman, Abdul Hanid Habbe, & D. S. (2010). Penerapan Akuntansi Syariah Ditinjan Dari Persepsi
Akuntan Dan Mabasiswa Akuntansi Di Kota Mafkassar. Universitas 45 Makassar.

Fithrianto, M. N., Andrianata, M., & Suharsono, J. (2024). The Effect of Community Participation,

JIIS: Journal of Interdisciplinary Islamic Studies, Volume 5, Issue. 1, 2026, pp. 1-11 9


https://doi.org/10.23917/jisel.v6i2.21214
https://doi.org/10.59827/jfeb.v3i1.119
https://doi.org/10.24256/kharaj.v5i4.4702
https://doi.org/10.28918/jaais.v1i1.3241
https://doi.org/10.1353/ken.2024.a958997
https://doi.org/10.55606/jimek.v5i2.6290

Lutfi Robmah Aini*

Government Policy, and Sharia Financial Education on Sharia Economic Development in
West  Java.  West  Science  Social — and — Humanities — Studies,  2(07), 1166-1178.
https://doi.org/10.58812 /wsshs.v2i07.1084

Grimm, J., & Richter, T. (2025). Rational thinking in university students: Examining temporal
stability and effects on academic performance and student satisfaction. Eurgpean Journal of
Psychology of Education, 40(3), 96. https://doi.org/10.1007/s10212-025-01000-1

Huda, M. I. (2024). Sharia Fintech Business Analysis at PT. Indonesian Sharia Fund. Jurnal Mediasas:
Media Linn Syari'ah Dan Abwal Al-Syakhsiyyah, 7(1), 121-135.
https://doi.org/10.58824/mediasas.v7i1.123

Ismail, A.G., Ahmad, I., B. (2006). Does the Islamic financial system design matter? Humanomics,
22(1), 5-16. https://doi.org/https://doi.org/10.1108/08288660610647765

Khatun, M. M., & Hossain, M. S. (2023). Critical Accounting Theory: Unveiling Power Dynamics
and Enhancing Accountability - An Empirical Study on Existing Literature. International Journal
of Science and Business, 25(1), 106-116. https://doi.org/10.58970/1]SB.2128

Lina Marlina, Aisyah As Salafiyah, Ahlis Fatoni, Nurismalatri, & Purnama Putra. (2023). Riba in
Islamic Economics and Finance. Journal of Islamic  Economics  Literatures, 4(1).
https://doi.org/10.58968 /jiel.v4il.224

Muhammad, R. (2010). Akutansi kenangan syariah (konsep dan implementasi PSAK Syariah). P3EI Press.

Muthoifin, Firli, Z. A., Yayuli, ElBasiouny, M. G. L, E-sor, A., Sule, M. M., & Nuha. (2025).
Analysis of Compliance with the Muamalah Verse in BMT Attunnisa Boyolali and Its
Implications for the Sustainable Development Goals (SDGs). Journal of Lifestyle and SDGs
Review, 5(2), €03066. https://doi.org/10.47172/2965-730X.SDGsReview.v5.002.pe03066

Muthoifin, M., Amelia, 1., & Eprahim Ali, A. B. (2024). Islamic accounting: Ethics and
contextualization of recording in Muamalah transactions. Multidisciplinary Reviews, 7(8),
2024132. https://doi.org/10.31893 /multirev.2024132

Nugroho, A. P., Hatidah, H., Igbal, M., Indriani, R. R. F., & Ramadhan, A. R. (2023). Reality of
Sharia Banking System (Study of Islamic Economic Development In Indonesia). Iskamic
Banking: Jurnal  Pemikiran — Dan  Pengembangan — Perbankan — Syariah, 9(1), 141-152.
https://doi.org/10.36908 /isbank.v9i1.893

Nurhayati, S. & W. (2009). Akutansi Syariah di Indonesia. Salemba Empat.

Prasetyo, A., Sti Guntur, Y., & Khayati, I. (2025). The Role of Sharia Accounting in Strengthening
Indonesia’s Halal Industry Ecosystem. E/-Qist: Journal of Isiamic Economics and Business (JIEB),
15(1), 83-99. https://doi.org/10.15642/elqist.2025.15.1.83-99

Rukoyah, S., & Saepudin, E. (2025). Enhancing Financial Independence of Micro and Small
Enterprises Fostered by BMT Dana Mentari Muhammadiyah in Purwokerto. Azrlangga Journal
of Innovation Management, 6(2), 394—412. https://doi.org/10.20473 /ajim.v6i2.72447

Ruslan, Suryanto, T. A. (2024). Masyarakat: Keragaman, Integrasi, Dan Konflik Dalam Perspektif
Pendidikan  Islam.  DIROSAT:  Journal — of  Islamic — Studies,  9(1),  71-82.
https://doi.org/https://doi.org/10.28944/dirosat.v9i1.1696

Sholehuddin, M., & Ashari, A. (2023). Analysis Of Strengthening Customer Loyalty In Deposit
Products At Bmt-Ugt Sidogiri Pamekasan  Branch.  Nggha, 3(1), 10-19.
https://doi.org/10.32806/nja.v3i1.798

Siregar, F. S., & MA, D. S. (2024). Will Indonesia Surpass Malaysia in SGIE? Jurnal Iimiah Ekonomi
Islam, 10(1), 918. https://doi.org/10.29040/jiei.v10i1.12250

10 JIIS: Journal of Interdisciplinary Islamic Studies, 1 olume 5, Issue. 1, 2026, pp. 1-11


https://doi.org/10.58812/wsshs.v2i07.1084
https://doi.org/10.1007/s10212-025-01000-1
https://doi.org/10.58824/mediasas.v7i1.123
https://doi.org/https:/doi.org/10.1108/08288660610647765
https://doi.org/10.58970/IJSB.2128
https://doi.org/10.58968/jiel.v4i1.224
https://doi.org/10.47172/2965-730X.SDGsReview.v5.n02.pe03066
https://doi.org/10.31893/multirev.2024132
https://doi.org/10.36908/isbank.v9i1.893
https://doi.org/10.15642/elqist.2025.15.1.83-99
https://doi.org/10.20473/ajim.v6i2.72447
https://doi.org/https:/doi.org/10.28944/dirosat.v9i1.1696
https://doi.org/10.32806/nja.v3i1.798
https://doi.org/10.29040/jiei.v10i1.12250

Integration of Islamic accounting principles in Islamic financial institutions: accountant’s perspective and analysis

Sugianto, E. (2024). The Role Of Islamic Banking In The Development Of Islamic Economic
Progress In Indonesia. EKOMBIS REVIEW: Jurnal llmiah Ekonomi Dan Bisnis, 12(3).
https://doi.org/10.37676/ekombis.v12i3.6158

Sugiyono. (2016). Metode penelitian kuantitatif, knalitatif dan R&>D (23rd ed.). Alfa Beta.

Sumidartiny, A. N., & Safitry, M. (2025). The Role of Islamic Principles in The Development of
Accounting.  Perbanas ~ Jowrnal — of  Islamic  Economics — and — Business,  5(1),  55.
https://doi.org/10.56174/piieb.v5i1.291

Syuhada, E. F., & Mursyid, M. (2024). Mekanisme Asuransi Berbasis Keuangan Syariah. A~
Tawazun, Jurnal Ekonomi Syariab, 12(01), 12-22.
https://doi.org/10.55799 /tawazun.v12i01.367

JILS: Journal of Interdisciplinary Islamic Studies, Volume 5, Issue. 1, 2026, pp. 1-11 11


https://doi.org/10.37676/ekombis.v12i3.6158
https://doi.org/10.56174/pjieb.v5i1.291
https://doi.org/10.55799/tawazun.v12i01.367

